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that Sfon-violence is the road to that pursuit. This is all
the more so when one realizes that Gandhiji's experiments
in Truth and Non-violence are not only in pursuit of Truth
but also in pursuit of aims which one describes as mundane.
Prof* Toynbee, the celebrated Research Professor of Inter-
national History, has, in the monumental volumes of
A Study of History, drawn this distinction. "Gentleness"—
which he says, might equally well be called 'Non-violence'
—looks a superficial negative label, but carefully examined
it "covers more than one positive reality33, and he reveals
four distinct positive meanings of the term. Thus "at its
lowest the practice of Non-violence may express nothing
more noble or more constructive than a cynical disillusion-
ment with, the fruitlessness of a violence which lias been
previously practised ad nauseum without having produced
the intended results. A notorious example of a non-violonce
of this unedifying kind is the religious toleration which has
been in vogue in the Western world from about the last
quarter of the seventeenth century of the Christian era down
to our own day. Alternatively, Non-violence may express
a conviction that man's divinely allotted role in the eco-
nomy of the universe is to adopt a patiently passive attitude
towards a mundane scene on which it is God's exclusive
prerogative to execute His divine will through His own
action—which would be hampered and not assisted, if man
were to presume to intervene in what -is wholly God's
business. Such is, for example, the conviction that under-
lies the Non-violence of Agudath Israel This second philoso-
phy of Non-violence is as pious and as scrupulous as our
first is unprincipled and cynical; but at the same time
it resembles the Non-violence of disillusionment in being
unconstmctive. Non-violence may, however, also be
practised as a means to some constructive end; and such
an end, again, may be either mundane or 'other-worldly'.

